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Introduction

Where did philosophy stop

due to the limitations of human strength,
there the sermon begins.

L. Shestou

Consistency is the virtue of theory. Practice is usually chaotic and situational. It is
possible to say from the height of the years lived: it is not shameful to follow any doctrine in
youth, checking, consciously mastering it in practice — this is how the worldview becomes a
conviction. The mature summation of empiricism is perhaps higher than philosophy, since it
is gained through much suffering in one's own life. Everything starts with ideology,
perceived in youth outwardly (a matter of honor). And everything ends with ideology that
has become an internal conviction (a matter of conscience) and therefore convincing. In
our opinion, the value of practice is more of a negative character: life experience protects
from dogmatization and resonance, the so-called "religion of science." Theory plays a
positive role in ideological synthesis; retrospective generalization is the best way to
decipher omens and pave the way forward [1].

Philosophy is the efforts of the best minds to sew flaps of being with the white threads
of their consciousness. External chaos is regulated by the inner peace. It is very possible
that Christian philosophers embroider crosses on the canvas of being: according to
G.Fedotov, no interpretation of the Russian national idea is possible without an internal
introduction to Christianity [2]. A peculiar attitude to philosophy is also in full accordance
with the national talent to master something without appropriating it. One can say that it is
typical for Russians not to compare eternal questions in the interpretations of different
thinkers so much as to study possible answers trying to fit philosophical accessories to the
home-made garments of truth. “The most useless thing in the world is to be right,” it is not
just the bitter irony of a misunderstood person in this Tyutchev's aphorism, but also a
warning: it's a sin to use the truth, reducing it to falsehood. The idea is emasculated,
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passing from imagination to consideration. Moreover, it stiffens, passing from the heart to
the quotes.

Ideology and Faith

The ideology we lived with has a permanent basis of Platonism:
it doesn't see what it sees, and it doesn't mean what it means —
but lives only with memory.

V. Bibikhin.

Any thought, being valuable and being extracted from the context, forms its own
context: being realized in art, it gives rise to masterpieces; fertilizing politics — it becomes
tendentious, makes the culture parody. There are times when culture and politics
alternately play the roles of the due and the real, but they are more often correlated as
reality and actuality. Both have retro and progressive components that can touch, be
parallel, or contradict each other. It can hardly be argued that the course of things
determines culture, and vice versa. It is necessary not to lower culture to the level of the
masses, but to elevate a person to the level of culture (impossible without a cult). The
essential and the vital are realized in consciousness, forming the continuum of which the
person recognizes himself as a contemporary.

In fact, the era of geniuses will never come: they belong to Eternity; their cross is
loneliness and doom to be for the time in the mortal world, not belonging this world. They
are the bearers and conductors of timeless ideals, and therefore they live without becoming
hardened by the spite of the day. Since ancient times, the Russian people preferred to be
contemporaries of their ascetics, but the destiny of the saints is to remain timeless. Perhaps
in this religious-historical choice lies the reason for the “cultural and technological
backwardness of Russia,” which foreign well-wishers are so eager to exaggerate? Or are the
Bolsheviks again “guilty of breaking the bond of time”? — that seemed to the post-Soviet
“historians” brought up in perestroika greenhouses on imported fertilizers and humus of
anti-Stalinism. We believe that such statements about backwardness are still the same
populist fashion tribute to superficial comparisons. But let us try to take as a basis not
abstract, speculative, but ideological coordinates. With this approach, Soviet people
(contemporaries of the eternally living Lenin) are as faithful as their ancestors,
contemporaries of St. Seraphim of Sarov.

In Russia, they tend to adorn abstract philosophical constructions [3] that meet the
ideological, and more precisely, the aesthetic tastes of ideologists. Moreover, this is not a
kind of philosophy utilization, but its superation — ennoblement with the light of a moral
ideal. If you believe Lenin, you will also believe in Bolshevism. Religion and faith in Russia
are not identical: religion can be studied, faith must be professed, it is no accident that the
idiom “Orthodox profession” has taken root in the Russian language. Although there are
“religion” and “confession”, they are hardly applied to Orthodoxy — probably because of
their terminological character (and, therefore, their limitedness). On the other hand, the
“Muslim profession” or, let us say, the Buddhist one does not fit well into the mind and
hearing.

Religious images are in everyone’s heart, but profession is always common and its
purpose is to transform (and not just cement) people into nation. In this aspect, the
Orthodox faith and the communist faith are more than similar. There were always people
ready to gossip about the ecclesiastical nature of the communism builder Moral Code



commandments. Belief in the symbolism of objects sanctified by the history that rested on
them (“energies”, in the version of St. G. Palamas) is another feature of the Russian
mentality. Piety for relics was also brought up in the USSR: the pioneer commandment
"when you tie a tie — take care of it, because it is the same color as a red banner."” It was
laughed at Judah’s years of perestroika by stand-up buffoons: “when you buy a Snickers,
you don't eat it, it is the same color as Mandela.” However, the presence of mockingbirds
only confirms both the fact of existence and the common character of faith (otherwise there
is nothing to discuss and ridicule). D. Merezhkovsky considered “psychological religiosity”
to be a Russian national trait [4].

To practice or to profess?

Your gaze, turned to yourself and around,
Let it be partial and attentive,

Let it be with you as a tried friend

In the struggle, the truth is found.

O. Pisarzhevskaya

Russians are a people with a legendary history, for a legend is the surest way to
overcome beautifully temporal predestination. However, it is one thing to admire the
legend from afar, and it is quite another to exist in it and create it. The latter has always
been both difficult and dangerous. Not to live in vain — it was meant to remain in good
memory in Russia. Of course, to be legendary and become successful — these are different
things and hardly compatible. Legendary thing is not famous at all (Pasternak’s “it is ugly to
be famous”), taking into consideration national Kenotism (kenosis), it is rather obscure. By
the way, even the authorship of the amazing epitaph at the Tomb of the Unknown Soldier
(“your name is unknown, your deed is immortal”) is still debatable. Glamorous clothes of
cult people and heroes of the mass cult are too close for Russian heroes, therefore prints
with Lenin or Gagarin look vulgar, and T-shirts with the faces of Sergius of Radonezh or
Zoya Kosmodemyanskaya are sacrilegious and completely unthinkable. On the contrary,
this is quite common in the USA, like the replicated Che Guevara or Jesus Christ superstar.
For Russians, ideological differences are found more in moral than in speculative
orientations. Foreign ideologies are perceived as hostile, insulting national or religious
feelings. The bourgeois paradigm proceeds from the existing order of things and is
therefore immanently adaptive, even criticizing reality. Domestic ideology designated the
image of the future rather than served the current needs of social life, much less the political
regime (and here even communism and the theory of official nationality are somewhat
related).

Could Svetlov’'s “a guy who despises convenience” accept the fact that in times of
peace he would have to create these conveniences himself? Moreover, with the fact that
there will be people who believe that the only meaning of life is the use of amenities. It
seems that archpriest Avvakum, Pestel, Herzen, Pobedonostsev, Sventsitsky, and Lenin
would have answered this question unambiguously (albeit differently). They waged a
desperate ideological struggle with unconsciousness, a quagmire of domestic comfort, and
a philistine call to “stop in time” in Russia. That is why John the Baptist will remain an eternal
symbol in Russian culture — a selfless ascetic, that same “guy who despises convenience”.

The wholeness of nature is in selfhood, in the courage to live with the principles that
you profess. This was precisely what many Western philosophers lacked (Nietzsche is a
bright example), while Russian thinkers tried to liven up the sermon by personal example. A



good deed, a good feeling, purity in behavior are higher than all philosophy and everything
else in the world, believes N. Strakhov [5]. According to Val. Muravyov, “where there was
no thought in the European sense, perhaps there was more than thought — an integral
sensation of reality” [6]. In our opinion, the specificity of Russian history is not in
achievements and successes (who has not got them?), but in striving for such rare
wholeness, thanks to which Russia, like the Phoenix, has repeatedly risen from the ashes.
They even professed Marxism here (and not just “practiced”), it became a worldview for
millions, and this is impossible without faith. Here is a fragment of the “official song” with
the words of E. Dolmatovsky:

Communism is our holy faith
It is testing by construction sites and battle.
Only with the truth of a personal example
You can prove to people what we are worth!

The ideological formulas in Russia are frankly personal (recall the lines of Mayakovsky:
“whose life example should I follow?”). Hence the leaderism, and the present day dissolute
“Putinists”, floundering in the extensible coordinates of fundamental lack of principles. As
you can see, the key nuance is the scale of the leader’s personality, therefore, within the
framework of seemingly one idea, we have uncompromising and immortal Marxism-
Leninism at one pole, at the other — hypocrisy of Gorbachev's “socialism with a human face”.

The desire to simplify and make ourselves simpler is the eternal temptation of mankind.
It is founded on the same energy conservation, optimization of resources use, and
adaptability. People who look at life simpler will inevitably lose control of themselves and
morally fall, reducing their inherent creative potential to mechanistic observance of rituals.
There is not a long way from formalism to obscurantism (always militant, by the way). That
is why the felon (according to M. Ancharov) is a Philistine brought to the point of absurdity
[7]. Having adapted and understood the most affordable way of adaptation, the Philistine
does not want to develop. On the contrary, he is for the professing of the "life hack" axiom.
Such adherents of simple external rules cannot live peacefully, because their survival does
not depend on creativity and imagination, but on expanding the zone of practiced concepts
exploitation. Consequently, the notorious “one-sided development” of the military, the
narrow-mindedness of the ultra-patriots and Islamic fundamentalism are not so different.
Perhaps the great number of those offended and insulted in their civic and religious feelings
today is due to the lack of ideological immunity among the masses. Therefore, they adhere
to the negative methods of legal regulation — prohibitions, restrictions and protection of the
immunocompromised ones from potentially harmful influences. A kind of virus of
ideological human immunodeficiency and attacks of patriarchal asthma.

From this point of view, the difference between extremism and the norm, and the
totalitarian sect from the “traditional” religion is quite obvious. Is it not that all the evil tricks
will ultimately remain tricks? Moreover, they sow madness and loop history. According to
Vyach. Ivanov, the hypostases of Satan “manifest themselves in separation and mutual
denial, look in different directions and contradict one another, but they cannot individually
identify themselves and have to search for their essence and find it in horror — each in its
opposite, repeating in itself the abyss of the other, as two empty mirrors pointing one upon
the other "[8].

Only those things that open the horizons of life instill faith. All sorts of promises of
immediate selfish interest satisfaction and prompt fulfillment of purely tangible desires are



from the evil one. This distinguishes the husband from the seducer, and the prophet from
the demagogue. Anti-humanism is always cynical, and therefore utilitarian and
technological, because it simplifies. Here is its usability, therefore — it is almost useful for
solving everyday problems. Extremism is rightly called cultural suicide: in fact, it is the
quintessence of philistinism as a way to take leave of culture and thereby simplify life. It
turns out that the refutation of extremism by simple contesting the reliability of its
“ideological” sources does not yet promise us victory. Leaders of totalitarian sects can turn
out to be strong-minded (albeit not spiritual) people whose lifestyle (but not always a way
of thinking) attracts many people who are tired of the lies and hypocrisy of officially
propagandized values. In addition, if extremism is measured only by difference from
common truths, it is easy to confuse the sectarian and troublemaker with the revolutionary,
as they had once chosen between Barabbas and Christ. However, the value of Christianity is
that it complicates life with the ideal of love, while the covenant of revenge is the application
of the causality law. Extremism and sectarianism never complicate. On the contrary, they
populistically reduce everything to a digestible semi-useful surrogate. The broadest
possible understanding of extremism in a complex, ideological sense makes it possible to
prevent an expansive interpretation of extremism in a legal context. Only this way will help
us to detect signs that are not fundamentally regulated by law (psyche), but no less
dangerous than those manifestations for which criminal liability is provided.

We live not so much in a world full of evil, but in the middle of the supermarket of
decent and good ideas perversions. Evil is antagonistic to human nature, lies offer an
attractive (and most importantly affordable) ersatz of good, that is what the hellish
simulacra and euphemisms are terrible for. There is an ideology in the country, which
means that you can focus on solving current problems and particular issues, improving the
details of the state mechanism or increasing the level of public welfare. However, when
there is no ideology (respectively, no meaning of life), how can you not think about the
main and the eternal? Getting stuck on everyday details in such conditions is akin to
perseveration and confabulation — pathologies of consciousness, symptoms of impending
dementia. By analogy with the aphorism of Archimedes, the priority question in the matter
of changing the world through the creation of history is the search for a fulcrum around
which circumstances and attitudes are harmonized. Moreover, this fulcrum, in our opinion,
is not in the plane of economics or politics, but in the multidimensional space of faith or
rather ideology in relation to society.

The image is completed, like a magic circle drawn in the heart, but it is not sharp and
clear in details as a rule. Therefore, torn apart for analysis, it loses its ability to inspire. Social
system presupposes precisely the image, the holistic perception of construction, psychology
and ethics. We certainly destroy harmony, pulling individual details out of context. But are
we building a new one? Here is a vivid example: openly rude prejudice in highlighting
socialism as a totalitarian machine, where screw-people are mercilessly tightened against
the thread on purpose. The past has been defamed and ridiculed. But what has replaced it?
Depressing perestroika? Liberal demagogy? Big lie? As A. Voznesensky wrote: “they
removed the illumination, but did not light candles.” Now, for example, political show
strategists and cheering propagandists try on a padded jacket of the “Russian world”
apostles (actually blockheads) with Russians, but the ordinary kind of education of an
average Russian land inhabitant does not allow him to write the phrase “Russian world”
without errors.

Everything casts a shadow and has a dark side in oblique light. There is science and its
shadow — pseudoscience, there is the intelligentsia and a kind of intelligentsia. However,



the shadows disappear at the zenith, at the point of the highest ascension of the star. So
superation is similar to soaring above oneself, when the dark side (like any alternative)
disappears, a person is transformed by creativity — and therefore becomes inimitable (for
epigones are the same shadows of talent). American "well-wishers" liked to talk about
alternatives to communism before the tragic collapse of the USSR, imposing a bipolar
construction of the world. In the log run, propagandists have not succeed in this “maneuver
in the sphere of consciousness” (V. Belinsky’s phrase): the bipolar world is not viable, and
the weighty argument, the "great-power" of Russian-Federussian is nothing more than the
ugly shadow of the USA, comical and changeable, like all shadows.

Irrationalism of historical responsibility

And obsession is always right,
when it finds its words.
N. Dobronravouv

The light of intellect (according to P. Novgorodtsev) "directs the path of history, but it
does not eliminate its creative depth, its infinite possibilities, its irrational foundations” [9].
Self-determination, self-criticism, self-awareness are paradoxical things, they include
separateness and inseparability of opposed concepts (this thesis has been brilliantly proved
by E. llyenkov). To analyze the phenomenon of self-awareness is the same as dividing one
by zero. In general, it is customary to name something in order to repeat the name (and,
accordingly, the phenomenon) subsequently. Of course, such a repetition provokes the
replication of the phenomenon itself: in this way, the sacrament degrades to charlatanism,
to spells and formulas. This means that every uttered thought is a lie (for comparison: in the
format of Thomas's famous theorem, “situations defined by people as real are real in their
consequences”, in a vulgar interpretation — “thought is material”). It turns out that the only
one thinks correctly, who could be misunderstood, who implies more than explains.
Moreover, the masses usually take the surface of words for the depth of meaning. That is
why all genuine aphorisms are very ambiguous, but invariably convincing, ideological.

It is characteristic: a Russian person is inclined to “reason” in the particular, thinks
rationally and quite scientifically, while in global issues he is extremely extravagant, “the
heart believes in miracles.” Talented people do not belong this world, and our people do not
put up with ordinariness. That is why Russians absorb and develop progressive ideas from a
wide variety of cultures so quickly. For the same reason, the archaic (at first glance) society
is in constant expectation of desperate reforms and risky experiments. At the same time,
the above-stated determines perhaps recklessly fanatical adherence to "advanced
principles”, which often take the most unexpected forms for the rationalist. It is interesting
that none of the domestic Euro-transformations had a form that resembled a “civilian”
prototype even remotely. This speaks, first of all, about the initial imperfection of the
prototype, which is shamelessly exposed in the process of its profession. The paradox is that
idealists were predominantly the reformers-practitioners in Russia, while pragmatists and
skeptics preferred theoretical-critical reasoning. This underlined the national priority of
moral over ethical, social over political, and political over economic. Ideology was most
often created by cultural figures in Russia, and officials were engaged in culture. It is
important to emphasize: a scientist, a teacher (as ideological personalities), and culture
bearers in general, should not become victims of an ideological engagement (in the words



of I. Reznik, “he, who has the flame inside, will never burns in fire”). Enlightenment is a
collective affair of mankind, therefore — international, but not cosmopolitan.

Just as a person craving for spiritual food does not notice household inconveniences
and even hunger, gnawing at the granite of science, so do Russian people: believing in a
bright future, they did not make a cult of food and prosperity. Such creative burning is
common to everyone, but not everyone is able to keep himself or herself in such a
concentrated-stressed condition for a long time. Of course, it is much easier to set goals
that are feasible in everyday life and to have a small bird in the hand, and here the result is
more obvious. At the same time, no one canceled a crane in the sky, and the sky in general.
(Russian proverb: “it is better to have a small bird in the hand than a crane in the sky”). The
bourgeoisie is closer to the rational formula of social responsibility in the spirit of
compensation. In particular, the Euro-approach to socialism is like the story of an ex-
supplier, whom (for the lack of fighting skills) partisans sent to the village occupied by the
Nazis to distribute leaflets. He returned back with a bag of Deutschmarks — he managed to
sell them with a profit. Quasi-socialism is pragmatic and intended for the material filling of
consumer basket. It may be not a bad thing, but narrow and without perspective. Besides, it
is a shame for the partisans...

Russia professed the irrationalism of historical responsibility. The deeds of many
Russian princes and tsars, oriented towards progress, were unbearable for their subjects
(verses by N. Glazkov: “the more interesting a century is for a historian, the sadder it is for a
contemporary”). Nevertheless, the civilizational path of Russia (intuitively or consciously)
had been planned correctly: both at christening and during the Horde yoke, in the Time of
Troubles — the choice was always made according to the vector of complicating the archaic.
The most radical one before the revolution (Peter's the Great) was in the direction of Europe,
which did not simplify the picture of the world, in contrast to the halal-haram East.

Religion is always irreconcilable in its spirit, argued G. Chulkov [10]. In other words,
Christian politics in the form of a technology of compromise is impossible, that is where the
Russian rejection of political intrigues comes from. Let us compare: the civil war in Russia
1918-1920 is similar to the Thirty Years War in some ways, both are of a religious nature.
But if in Europe the parties merely indicated their positions and finally came to the
conclusion that the Truth common for all was absurd (Peace of Westphalia), then here won
not the Reds but the Truth which they fought for and which they defended. The Whites
fought with the Reds, and the Reds fought for justice and a better life, but not with the
Whites at all. The protest is not capable of having anything constructive in itself. The victory
of the Bolsheviks was determined by their faith, and not by brute force or sophisticated
political program. We emphasize specifically: the Communists won, they did not
outplayed — these concepts form a “huge distance” in moral terms.

Messiahship dictates strict conditions to politics: domestic diplomacy was based on
moral principles until perestroika (the Holy Alliance against Napoleon, liberation of Slavic
brothers from the Turks, proletarian internationalism, liberation of Europe from fascism).
Undoubtedly, moral diplomacy is much more complicated than Talleyrand’s cynical and
unprincipled one. Our national tradition recognizes the positive features as belonging to
people, the negative ones — to the individuals, who will be converted and corrected by their
own people. They resolved in Russia the dilemma of the particular and the general (conciliar
personality, collective image). The impeccability of the image cannot be tarnished by the
vices of the people who make it up. This manifested Orthodox intolerance of sin and pity for
sinners. Personal repentance of everyone excluded the repentance of the nation itself: the
mathematical rule for the items sum is not applicable here, because everyone, sensing his
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belonging to the nation, tried not to disgrace his national honor. The Gorbachev’s (in fact,
Brzezinski’s) formula of national repentance automatically recognized every Russian (even
not yet born) as an accomplice in supposedly created historical evil, as long as the “evil
empire” was identified with all Russian.

Ideology always appeals to moral strength. Power unites people into nation only by
anti-idea, by struggle with something. The struggle for something is the sphere of
ideological superation. Will and reason, “the theory of two swords” — this is the
harmonization of ideological and power structures, which reached the peak in the USSR,
where the party line blessed power and (when necessary) straightened shifts and
distortions in the party line implemented by the state. Now, it is prescribed to blame in all
shortcomings not the chief, but the representatives of the authorities; not the president, but
the party of power, parliament and government, sort of whipping boys. As a result —
spineless foolishness, spontaneous tyranny.

Ideology as a professed philosophy is incomparably higher than any speculative-
palliative abstraction. The Russians comprehended the Kantian imperative in their own way.
Dostoevsky's phrase “the main thing — love others as yourself” was very peculiarly
embodied in the activities of the leaders of the nation that were merciless to themselves:
both in politics (Lenin, Stalin, Peter 1), and in science and art (Acad. Pavlov, Lomonosov,
Tolstoy and Dostoevsky). The Russian self-sacrifice is in the grinding of unfair reality by the
harsh world, in the dissolution of personality. But it is a supersaturated solution that is
fraught with instant crystallization: of ideas and people in their struggle for justice. Let us
say more: the absence of guarantees was conceived as the only possible guarantee of
progress. Euro-democracy is ensured mainly by law. In the USSR, they were guided by
ideological principles (“we care about the young everywhere, we honor the old people
everywhere”). Russians prefer to live under the grace than under the law, because holiness
is closer to them than accounting honesty. Nevertheless, this is the key to moral
improvement. To go forward out of the main track means to be higher than
predetermination, certainty and assurance, and therefore - to be freer.

According to one of the most touching misanthropes in Russian history, P. Chaadaev,
“we are one of those nations that are hardly a part of humanity, but exist only to give the
world some important lesson” [11]. Therefore, domestic history is rather a parable. Is not
this a gospel tradition? Is not it absurd to consider Christ's earthly life as a detective and
investigate the circumstances of whether with direct or indirect intent God sacrificed the
Son to save people? This history is so genuine and universal that it will never fit into the
framework of historiography, although its individual moments will be reflected there.

It seems to us that the ideological core of the national way of thinking lies in the
optionality and insecurity of enlightenment. The Russian considers it indecent and
blasphemous to torture God with claims “What will I have for all of this?” The point is not
whether we will gain the Kingdom of Heaven by means of planned worship, but that both
fasting and replete with food people a priori will not get any guarantees. Believers do not
bargain with heaven, “for God has made everyone disobedient in order to have mercy on
everyone” (Romans 11, 32). Hence it follows that neither ceremonies, nor fasting, nor the
repetition of prayers bring a person closer to God, but a righteous (it means creative) life, a
sincere desire to be above one’s imperfect nature. This is maximalism, it is naive and
paradoxical! There soaring to the heights of the Spirit is possible where sinful excesses are
inevitable.

As V. Odoevsky wittily remarked, history lays stone upon stone, not knowing what
building it will erect [12]. Apparently, that is why the past was repeatedly re-turned in



Russia: a rare ethical and aesthetic feeling, special historical perfectionism. Such is Russian
trialectics: government loses its way in broad daylight (among three pine trees in Russian)
and cuts them so that chips fly everywhere; philosophy sees a forest of problems behind the
trees, and ideology requires a beautiful city to be built from this timber with a temple in the
middle of it.
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TaM Ha4MHaeTC4 IMporioBelb.
JI. lllecmoe
CuCTeMHOCTb  — OOCTOMHCTBO TEOPUMN. l_lpaKTl/lKa O6blKHOBeHHO XaOT4YHa W

cuTyatvBHa. C BBICOTbI MPOXUTBIX JIeT AOMYCTMMO CKas3aTb: B MOJIOAOCTM He 3a30pHO
CyiefjoBaTb KaKOM-TO JOKTPUHE, MPOBepsisi, CO3HATEJIbHO OCBaMBas ee Ha MpakTUKe — Tak
MMPOBO33peHMe CTaHOBUTCS yOexaeHVeM. 3pesioe CyMMMPOBaHMe 3MIMUPUKM, BO3SMOXHO,
Bbile husiocodum, MOCKOJbKY BbICTPafaHO COOCTBEHHOM XM3HbIO. Vaeonormeit, B IOHOCTU
BHellHe BOCMpMHMMaeMoi (aeno dectn), BC€ HauMHaeTcs. lpeonorueit, craBlueit
BHYTPEeHHUM ybexzaeHneM (Jeno coBecTu) M oTToro ybexzawlelr — 3aBepluaetcs. [1o
HalleMy MHEHMIO, 3HauyeHMe TMPaKTUKM B Gosbluelt CTereHuM — HeraTMBHOIO CBOMCTBaA:
XKM3HEHHbI OMbIT 3aliMilaeT OT AOrMaTu3aluM M pe3oHepcTBa, T.H. “peyiurum Hayku'.
Teopusi B WIEONOTMYECKOM CUHTE3e UrpaeT MOJIOXUTENbHYIO POJib, PETPOCMEKTMBHOE
oboblleHne — Jydllee CPeCcTBO paclivdpoBaTh MPUMETbl U TMPOJIOKUTb [albHEeMLLNA
nyTb[1].

dunocodusi — 3TO yCUNUST NYYIIMX YMOB CLUMTb JIOCKYThl ObITUSI GeJbiMM HUTKaMU
CBOEro CO3HaHMs. BHeWHM XaoC YropsiiouMBaEeTCS BHYTPEHHMM MMPOM. BecbMma
BO3MOXHO, YTO XPUCTMAHCKMe UIocodbl BbILIMBAIOT MO KaHBe ObITMS KPECTUKOM: [0
cnoBaM . PenotoBa, 6e3 BHYTpPeHHero rnpuobileHnst XpUCTUAHCTBY HEBO3MOXHO HUMKaKoe
MCTOJIKOBaHME PYCCKOM HaumMoHanbHOM wuzaen [2]. CBoeobpasHoe OTHOLUIEHME K
dunocodunr — Takxke B MOJHOM COOTBETCTBMM C HaLMOHasbHbIM TaJlaHTOM OCBamBaTb, He
npuceavBasi. MOXHO CKa3aTb, PYCCKMM CBOMCTBEHHO He CTOJIbKO CpPaBHMBAaTb BeuHble
BOMPOChl B MOCTAHOBKAX PasHbIX MbICIUTENEN, CKOJIbKO M3y4yaTb BO3MOXHbl€ OTBETH,
npuMepsis Gusocodckme akceccyapbl K cCepMsKHbIM py3aM rnpaepbl. “CaMas 6ecrionesHast
Belllb Ha CBeTe — ObITb MpaBbiM”, B 3TOM TIOTYEBCKOM adopm3Me He MPOCTO ropbKasi MPOHMS
HerioHSTOro YeJioBeKa, HO elle U MnpeayrpexaeHune: rpex rnojib3oBaTb MpaBAy, HU3BOAS ee
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A0 KpUBAHI. Vaes BbIXonallyBaeTCs, repexonda ms3 BOO6pa}K€HI/lH B COO6pa)K€HI/l€. 7
KOYEHEET, nepexonq 13 cepala B ULMTaTHUKNA.

Upeonorus v Bepa

Vineonorus, KOTOPOM Mbl XMW, UMEET MOCTOAHHbIM OCTOB MIAaTOHM3Ma:
BUIMNT HE TO, YTO BUAUT, N UMEET B BUAY HE TO, UTO MMEET B BUAY —

HO TOJIbKO MaM4TbIO M XMBET.

B. BubuxuH.

Jliobasi Mbicsb, 6yge LeHHa u Oyayusm WM3BIeYeHa U3 KOHTeKCTa, (opMupyeT
COBCTBEHHBIN KOHTEKCT: MPeCyLecTBsASCh B UCKYCCTBE, POXAAET LieleBPbl; OrMJIOA0TBOPSIS
MOJIUTUKY — CTAaHOBUTCH TEHAEHLUMO3HOM, feNlaeT KyJbTypy NapoAUMHON. BeiBalOT nepuonbl,
KOrZa KynbTypa U MOJIMTUKA TMOMNepeMeHHO UrpaloT Posiv AOJDKHOTO M CyLero, HO yYalle
COOTHOCSITCS] KaK peaslbHOCTb U JeCTBUTENBHOCTL. B 06enx ecTb peTpo U NporpeccuBHbIl
KOMIOHEeHTbI, KOTOPble MOTYT COMPMKacaTbCs, ObITb MapanienbHbIMU WU MPOTMBOPEYNTh
JPYT ApYry. Bpsa v MOXHO yTBePXAaTb, YTO X0/ Bellelt ornpeaensieT KyabTypy, 1 HA0OOpOT.
Heob6xoamMmMo He orycKkaTb KyJbTYpy AO YPOBHS Macc, HO BO3BbILLIAThL YesjloBeKa [0 YPOBHS
KylbTypbl (6e3 KynbTa HeBO3MOxHoI). CyllecTBeHHOe M HacyllHOe MPeTBOPSIOTCS B
CO3HaHMM, 00pa3ys TOT KOHTUHYYM, KOero COBPeMeHHMKOM YesioBeK ceOsl MPU3HaET.

Dpa TreHMeB HMKOrJa He HacCTyMUT: OHU TMpUHaAexar BeyHoCTM, MX KpecTt -—
OJIVIHOYECTBO U 06pevYeHHOCTb JI0 MOpbl MpebbiBaTh B OpeHHOM MUpe, 6yay4us He OT Mupa
cero. OHM — HOCUTENIM U TPOBOLAHMKM HEMNPexOoAsdlMX WAeanoB, OTTOrO U XMUBYT, HE
oxecToyasicb 37100600 AHS. PyccKuil HapoJ M3JaBHa MnpeAarodynTan ObiTb COBPEeMEHHMKOM
CBOMX MOABWXXHMKOB, OAHAKO yJen CBATbIX MpebbiBaTh BHe BpeMeHU. MoxeT ObiTb, B 3TOM
PENMIMO3HO-UCTOPUYECKOM BbIOOpe KPOeTCcs MpUuYMHa  “KYJbTYPHO-TEXHOJIOrMYECKOro
OTCTaBaHUs Poccum”, KOTopoe Tak JIobSAT MycCHMpoBaTh 3apybexHble fobpoxenatenn? Vnu
CHOBa BMHOBHbI OOJbLIEBMKM, “TMOpBaBLIME CBSI3b BpeMeH'? — KakK OHO TMPUBUAENOCh
MOCTCOBETCKUM “UCTOPMKaM”, B3palleHHbIM B MMEPECTPOEYHbIX MapHMKAX Ha VMIOPTHbIX
yaobpeHusX 1 reperHoe aHTUCTaNIMHM3Ma. HaMm npencTaBnsercs, nofobHble 3asBieHns 06
OTCTaBaHMKM — BCE Ta Xe TMOMyJMCTCKasd AaHb MOAE Ha TMOBEPXHOCTHblE CpaBHeHMS. Ho
norpobyem B3sTb 3a OCHOBY He OTBJIeYEHHbIE, @ MMPOBO33peHYeCKMe, He CTIEKYSTMBHbIE, a
naeoJsiormyeckre KOOpAMHAThI. [1py TaKOM MOJXoJe COBETCKME JNoAM (COBpeMEeHHMKM
BEYHO XMBOro Vnbuya) CTOJb e Bepylollne, Kak U 1X npeaku, coBpeMeHHnKM Cepadrma
CapoBcKoro.

B Poccum CKJIOHHBI 3CTeTM3MPOBaTh abCTpaKTHO-punocopuyeckme noctpoeHus [3],
OTBeyvalollKe 3arnpocamM UAEOJIOrMYeCKMM, @ TOYHEE — 3CTETUYECKUM BKYCaM MAEOoros. U
3TO He yTunamsauusa odunocobun, a ee cyrnepaumss — obraropaxuBaHue CBETOM
HpaBCTBEHHOro uaeana. Ecny Bepute JleHnHy, yBepyeTe 1 B GonblieBU3M. Penvrus 1 Bepa
Ha Pycs He TOXOECTBEHHbI: PEJIUTMIO MOXHO M3yyaTb, BEpPy HAAJNEKUT UCIMOBELOBATh,
HEeCrpocTa B PYCCKOM $3blKe MPUKMIach MAMOMA “MpaBocCiiaBHOE BepoucriosefaHue”. U
XOTSl CYLIEeCTBYIOT “penurusga” m “KoHdeccus”, K MpaBOC/aBUIO OHM MaJio MOAXOAST —
HaBEPHO, B CUJTy CBOE TEPMUHOJIOTMYHOCTY (&, CTano 6biTh, orpaHmndeHHocT). C APyroi
CTOPOHBI, MJIOX0 JIOKUTCS Ha YM U CJIyX “MYyCYyJIbMaHCKOE BEPOUCIIOBEAAHME” UJIN, CKaXKEM,
byaaniickoe.

PenurvosHble 06pa3bl — B Cepjle KaxAoro, MCroBejaHue xe Bcerga obljee U
MPY3BaHO MPETBOPSITH (a He MPOCTO LieMEHTUPOBATh) Jllo/ielt B HApOo/. B aTom acriekTe Bepa
MpaBOCiaBHas M Bepa KOMMYHMCTUYeCKass Oosiee 4yeM CXOXM. Bcerma Obiin EPHUMKM,



roTOBble MO3yOOCKaUTh O LEePKOBHOCTM 3arioBefieli MopallbHOro KojeKkca CTpouTens
KOMMYHM3Ma. Bepa B CMMBOJIM3M MPEeAMETOB, OCBALIEHHbIX MOYMBLIEN Ha HUX UCTOPUEN
(“sHeprusiMn”, B BapuaHTe cB. I. [1anambl) — ellje ojHa 0COOEHHOCTb PyCCKOro MeHTaauTeTa.
[Mneter K penvkBuaM BocrnuthiBancd M B CCCP: nmmoHepcKas 3arnoBefib “KaK TMOBSXKELb
rajcTyk — Geperu ero, oH BeAb C KpacHbIM 3HaMeHeM LiBeTa OJHOro”. W BbicMeMBasCs B
WYLVHY TOAMHY repecTponikm KBH-durnsgpamm: “a Kak Kynuib CHUKEPC, Thl HE €llb €ro, OH
Cc camumM MaHgenolo uBeTa ofHoro”. OOHAaKO HaluumMe T[ePEeCMELUHVMKOB TOJIbKO
MoATBepXAaeT 1 caM QaKT CyllecTBOBaHMS, 1 OOLHOCTb Bephl (MHaye Heyero obcyxaathb 1
BbiICMeMBaTh). [. MepPexKOBCKMUIA cUMTan “TNCUXOJIOMMYECKYI0 PeIUIMO3HOCTh” PYCCKOM
HaLMOHaJIbHOW YepTow [4].

[pakTMKOBaTh UJIX UCIIOBeL0BaTh?

TBoW B3rns, obpallleHHbI B cebsl M BOKPYT,
[ycTb OyAeT MPUCTPACTHBIM U MPUCTANIBHBIM,
[ycTb OyzeT C TOOOI KaK MUCMbITaHHbIA ApyT
B 60pbbe obpeTeHHast UCTUHA.

O. lNucapxesckaa

Pycckme — HapoA C JereHzapHol ncrtopmeit, M6o nereHAa — camblii BepHbI criocob
KpacrBO TPEB30OMTU BpeMEHHYIO TMpefonpeneneHHOCTb. HO oAHO Aeno  usjaneka
BOCXMLLATbCA JIET€HAO0M, M COBCEM APYroe B HEM CYyLLeCTBOBATb M ee COTBOPATh. [locnenHee
Bceraa OblIo M TPYAHO M oracHo. XXuTb He 3psi — Ha Pycy 3Haumsio ocTaTthCsi B A0OpOi
namsiti. Pasymeetcsi, ObiTb JlereHAapHbIM M CTaTb YCrELHbIM — BelM pasHble U eABa Jin
COBMECTMMble. JlereHJapHOCTb 3TO OTHIO[b He M3BECTHOCTb (rMacTepHaKoBCKoe “ObiTb
3HaMEeHUTbIM HEKpacMBO”), C YYETOM HaLMOHAJIbHOTO KEHOTM3Ma — CKOopee VYxX
6e3BeCTHOCTb. MexAy MpouMM, Ja)ke aBTOPCTBO MoTpsicawolleit anutaduu Ha Morune
HeunseectHoro Conpata (“vMMsi TBOe HEeM3BECTHO, MOABUT TBOM GeccMmepTeH”) A0 CUX TOp
CMOPHO. PYCCKMM reposiM TeCHbl raMypHble OLEXKM KYJIbTOBBIX MEPCOH U repoeB Macc-
KyJibTa, MOTOMY MPUHTbI C JIEHUHBIM MM [araprHbiM CMOTPATCS MOLUJIOBATO, @ MaeyKu C
nvkamu Ceprusg PajoHeXcKoro uam 3ou KocMoaeMbIHCKOM KOLYHCTBEHHbI 1 COBEPLUEHHO
HemblciMMbl.  HampotmB, B CLIA  mnomobHoe  coBeplieHHO  0ObIYHO,  Kak
pacTupaxupoBaHHbli  Ye TeBapa wmnm  Jesus Christ superstar. [ns  pycckux
MMUPOBO33peHYECKMe pasHoriacusi obHapyXmnBaloTcsi Gosiee B HPaBCTBEHHBIX, HEXENM B
YMO3PUTEJIbHBIX ~ OPMEHTMpax. VIHO-MAeonormm  BOCIPUMHUMMAIOTCS  BpaxaeOHbIMY,
OCKOPOJISIOT HalLMOHallbHble WM PeMrnmo3Hble 4YyBCTBa. bypxKyasHas MapaamMrma o
MPEVMYLLECTBY OTTAJIKMBAETCS OT CYLLECTBYIOLLEro NopsAKa BELEN M MOTOMY MMMaHEHTHO
aflafTMBHA, [JaXe KPUTUKYSd OeUCTBUTENbHOCTb. OTeyecTBEHHas WAEOoJIorms CKopee
o603Hauana obpas Gyayliero, Hexeny obCIyKMBaNa TeKyllMe HyXAbl COLMANbHOIO ObITa,
TeM raye — MOJIMTUYECKOro pexuMa (M 3eCb B YeM-TO POACTBEHHbI Aaxe KOMMYHM3M U
Teopusi oULIMANIbHON HAPOAHOCTH).

Mor 1 CBeTJIOBCKMIM “MapeHb, Mpe3npatolimii ynobcTtBa” CMUPUTBLCS C MbICTIBIO O TOM,
YTO B MMPHOe BpeMsi 3TV YA0OCTBa eMy MpULLIOCh O6bl MacTepuTb? A 0CoO6eHHO — C TeM, YTO
MOSIBATCS JIOAM, TOJaraolimMe CMbICJIOM XM3HU eAMHCTBEHHO MOoJib30BaHMe yao6CcTBaMm?
JlyMaeTcs, Ha cell BOMpoC OJHO3HAYHO (MyCTb M HEOAMHAKOBO) OTBETMIM Obl U MPOTOMOI
ABBakyMm, u [lectenb, u TepueH, u [lobenoHocueB, U CBeHUMLKUIA, U JIeHUH.
HenpummprmMas wmpeonormyeckass 6opbba Benacb B Poccum ¢ 6Gecco3HaTesbHOCTbIO,
TPSICMHOM BGBITOBOrO KOMGOPTA, C MeLaHCKMM MPU3bIBOM “BOBPEMSsi OCTaHOBUTbCS”. OTTOro



B PYCCKOM  KyNbType BeYHbIM CMMBOJIOM oOcCTaHeTcss WMoaHH Kpectutenb -
CaMOOTBEPKEHHbI MOABVIKHMK, TOT CaMbli1 “rlapeHb, NpesuparoLimii ynobctea’.

LlenbHOCTb HaTypbl — B CaMOCTM, MYXeCTBe XWTb IO TeM TMpUHLMIAM, KaKue
ucrnosenyelb.  VIMEHHO  3TOro  HeJOCTaBajo  MHOTMM  3amagHbiM  dunocodam
(KpacHOpeuuBbIi MpuMep — Hulwe), B TO BpeMsi KaK OTeYeCTBEHHble MbICJIMTENN

CTapanucCb XMBOTBOPUTb MPOMOBEAb JIMYHLIM MPUMEPOM. XOPOLLUMIA TMOCTYIOK, XOpollee
4yBCTBO, YMCTOTa B MOBEAEHMM — BbIlle BCAKOM PUIocodbum 1 BCEro APYroro Ha CBETE,
cumtaeT H. CrpaxoB [5]. C ToukM 3peHus Ban. MypaBbeBa, “TaM, rjae He OblIO MbICIN B
€BPOMeckoM cMbicsie, Oblo, ObiITb MOXeT, OoJiblle, YeM MbICJb — LeJibHoe OllylleHue
aeicTBuTenbHOCTU” [6]. o HaleMy ybexaeHuo, crietmdrKka oTe4eCcTBeHHOM UCTOPUM He B
JOCTVXEHUSX U ycriexax (rae ux Het?), a B CTpeMJIeHUM K TaKoi BOT peadalilielt LeJlbHOCTH,
bnarogapst Kotopoit Poccusi, mnogobHo GeHnKCy, MHOroKpaTHO BOCCTaBasa M3 rneruia. Jaxe
MapKCM3M 34eCb MCroBeoBaiy (a He MpOCTO “NpakTUMKOBanU”), IJisi MUJUTMOHOB OH CTall
MMUPOBO33peHreM, a 6e3 Bepbl CMe HEBO3MOXHO. BOT dparmeHT “oduuimanbHOM necHU” Ha
cTuxXu E. J10JIMaTOBCKOTO:

KoMMyHM3M — CcBSTas Halla Bepa,
VcribiTaHbe CTpoiikamMu 1 6oem.
TonbKo NpaBAoM IMYHOIO NpUMepa
MOXHO JIIOASM 0Ka3aThb, YEro Mbl CTOMM!

VMpeonoryyeckme dopmysibl B PoCccuM OTKPOBEHHO JIMYHOCTHbBI (MPUMOMHMM CTPOKM
MasKoBCKOro: “menatb Obl XM3Hb C Koro?”). OTciofa BOXAM3M, HO OTTY/la e 1 HblHellHMe
6ecrnyTHble “3amyTUHLbI", GapXTaloliMecss B PACTSIKMMbBIX KOOPAMHATAX MPUHLIMMMANIBHOM
6ecnpUHLUMIHOCTY. KaK BUAMM, KJIOYeBOM HI0OAHC — B MacliTabe JIMYHOCTM BOXS, [TOITOMY
B Mpejiesiax OHOM, Ka3anock Obl, MAeu, Mbl MMeeM Ha OJJHOM MoJoce 6€CKOMITPOMMUCCHBIN
M 6eccMepTHBII MAapPKCM3M-JNIEHMHM3M, Ha [ApyroM — dapuceitictBo ropbauyéBCcKoro
“coumanusMa C YesioBeYECKMM JIMLOM”.

CrpemiieHme yrnpoLatb ¥ OMpoLlaThCd — BEYHOE MCKYLLIEeHMe yenoBeyecTsa. B ocHoBe
ero BCE€ TO JKEe COXpaHeHMe  3SHepruM, ONTMMM3aLUMdg  Pecypcorosib30BaHu,
npucriocobsieH4yecTBo. Jloan, rsaisiiMe Ha XU3Hb Mpolle, Her3bexHo pacrycKaloTcs U
MOpaJibHO OIMYyCKAaloTCd, HU3BOAA 3aJIOKEHHbII B HMX TBOPYECKMM MOTEHUMan nao
MeXaHUCTUYECKOTro cliefioBaHust obpsaam. OT dopMmanmnaMa HeZjaneko 1 o0 00CKypaHTU3Ma
(Bcerga, KCTaTu, BOMHCTBYIOLLIEro). BoT noyeMy yronoBHUK (1o Bepcun M. AHYapoBa) ecTb
MellaHWH, AOBeJleHHbI A0 abcypaa [7]. [pucnocobuBILMCh U YSICHMUB CaMblil AOCTYTIHBIN
crocob ajanTaUuy, obbiBaTellb He KeJaeT pa3BMBaThcsl. HaobopoT, OH — 3a MUcroBefaHue
3aHbIKAHHOW MM aKCMOMBbI “Naridxaka’. Takme afenTbl MPOCTbIX BHELUHMX MPaBMJl HE MOTYT
XUTb MUPHO, MO0 BbDKMBaHME MX 3aBUCUT He OT TBOPYECTBA M paHTa3nu, a OT pacluMpeHMs
30Hbl  3KCIUlyaTauuMy  MpaKTUKyeMblX — MOHATMI.  CliefoBaTenbHO,  MPecsioByTad
“O[JHOCTOPOHHSAS Pa3BUTOCTb” BOEHHbIX, Y3KOJIOOOCTb ypa-MaTpMOTOB U UCIAaMCKUIA
dbyHAaMeHTalM3M He CTOMb PasfiMuyHbl MeX coboil. BO3MOXHO, HblHellHee obune
OOMKEHHBIX U OCKOPOJIeHHbIX B CBOMX TPAXAAHCTBEHHBbIX UM PEUTMO3HBIX YyBCTBAX
06YyCJIOBJIEHO  OTCYTCTBMEM Yy MacC WAEONOrMYecKoro WMMyHMUTeTa. [loTomy m
MPUAEPKMBAIOTCA HEraTMBHOMO MeETOJa [PaBOBOrO  PErylvMpoBaHUA —  3alpeTos,
OrpaHMYeHUn U Orpa¥aeHnst MIMMYHO-0CJ1ableHHbIX OT MOTeHLMabHO BPeAHbIX BIANSHUIA.
CBoero pofa BMPYC WAEOJIOTMYECKOTO MMMyHOLebMLMTa YeJIoBEKa U TMPUCTYIIbI
rnaTpuiapxanbHOM acTMBbI.



C >5TOM TOYKM 3pPEHUS BIIOJIHE OYEBUAHO OTIMYME 3BKCTPEMM3Ma OT HOPMbI, a
TOTAJIMTAPHOM CEKThbl — OT “TPaAMLMOHHON" penurum. He B TOM Ji1, YTO BCE AbSABOJIbCKME
YJIOBKM YJIOBKAaMM B KOHEYHOM cyeTe M OCTaHyTcsi? bonee Toro, oHu ceioT 6esymue u
3aLMKIMBAIOT MCTOPUIO: CJioBamMy Bsy. VIBaHOBa, WMocTacu caTaHbl “gBNSIOT ceOsi B
pasfeNieHM M B3aMMOOTPULAHMU, [NSAAT B pPa3sHble CTOPOHbl UM MPOTMBOPEYAT OAHO
APYroMy, a caMOOBbITHO OMpeAeNnTbCs MOPO3Hb He MOTYT U MPUHYXAEHbl MCKaTb CBOEi
CYLIHOCTM M C YXaCOM HaxOAMTb €€ — KaX[O€ B CBOEM MPOTMBOIOJIOXKHOM, MOBTOPSAS B
cebe HGe3/IHy IPYyroro, Kak ABa HaBeJleHHbIX OAHO Ha Jipyroe MnycThix 3epkana” [8].

Bepy BcensieT nMilb TO, YTO OTKPbIBAeT TOPM3OHTbI XM3HU. Bcskume obellaHns
CMIOMUHYTHOTO YAOBIETBOPEHUS LUKYPHOIO MHTEpPECa U orepaTyiBHOrO UCIOMHEHWS YMCTO-
KOHKPEeTHbIX XeJlaHM — OT JIYKaBOro. STUM MYX OTJIMYEH OT cobsia3HUTeIs], a MPOPOK — OT
Jaemarora. AHTUIYMaHM3M BCeraa LMHWYEH, a MOTOMY YTUIMTAapeH M TeXHOJoruyeH, nbo
yrpolaeT. 3aecb U 103abeflbHOCTb, BO3MOXHOCTb MM TOJIb30BaTbCsl, CTajo ObITb — MOYTU
MONe3HOCTb [ pelleHUs XUTENCKMX MpobieM. DKCTPeMM3M CrpaBeJIMBO Ha3biBalOT
KyJIbTYPHBIM CYMLMAOM: O CYTM, 3TO KBUHTICCEHLMS MeLlaHCTBA Kak Criocoba orpocTaThCs
OT KYJIbTYpPbl M TEM CaMblM OIMPOCTUTb XM3Hb. BbIXOAWUT, OMpoOBEpXeHMe 3KCTPeMM3MaA
O[HUM JIMLLb OClMapMBaHMEM AOCTOBEPHOCTU €ro “UAeMHbIX" MCTOYHMKOB — eLle He CYJIUT
nobeabl. JIMAepbl TOTANMTAPHBIX CEKT MOTYT OKa3aTbCsl CWJIbHBIMM AYyXOM (XOTS U He
JYXOBHbIMM) JIIOAbMM, Yeil obpa3 xM3HM (HO He Bceraa obpas MbicJielt) MpuBIieKaeT
MHO€ECTBO Jofen, yCTaBLLUMX oT JDKU 1% JmuemMepus oduLManbHO
pacriporaraHAMpPOBaHHbIX LIEHHOCTEN. W ecsii MepUTb 3KCTPEMM3M TOJIbKO OTJIMYMEM OT
MPOMUCHBIX UCTUH, JIETKO CMyTaTb CEKTAHTa U CMyTbhdHAa C PEBOJIIOLIMOHEPOM, KaK KOraa-To
BbIOMpanu Mexay BapaBBoit 1 XpucToMm. OIHAKO LIEHHOCTb XPUCTMAHCTBA B TOM, YTO OHO
OCJIOXKHSIET XM13Hb MeanoM JiiobBY, B TO BPeMsl KaK 3aBeT MeCTU eCTb MpUYMEeHEeHMe 3aKoHa
MPUYMHHOCTM. DKCTPEMM3M U CEKTAHTCTBO HMKOrAa He yCJIoxHsT. Haobopor,
MOMyJIMCTCKM  OMyCKalT [0  yA0OOBAapMMOro  yCJIOBHO-MOJb3UTENbHOIO — CypporaTta.
[TpenoTBpaTMTb PaCLUMPUTENIBHOE TOJIKOBAHME 3KCTPEMM3MAa B IOPUAMYECKOM KOHTEKCTE
CNocoOHO  MaKCMMallbHO — LUMPOKOE €ero OCO3HaHMe B  CMbICJie  KOMIUIEKCHOM,
naeonornyeckoM. ToOJIbKO Tak OOHapyXaTcsl MPU3HaKKW, MPUHUMUIMABHO He peryimpyeMble
npaBoMm (MCMXMKa), HO He MeHee oracHble, 4yeM Te T[IPOsBJIEHUs, 3a KOTopble
rnpeaycMOTpPeHa YroJloBHas OTBETCTBEHHOCTb.

Mbl VBEM He CTOJIbKO B MUpE, TMPEUCTIONHEHHOM 3713, CKOJIbKO T[ocpeau
cyriepMapKeTa M3BpalleHui A0OPbIX 1 XOPOLIMX MAEN. 3710 MPOTUBHO JIIOACKOM MPUPOZE,
NIOXb TpeanaraeT TpuBJieKaTeNlbHbIA (a rfaBHOe — J[OCTYIHbBIM) 3p3al Aobpa, BOT yeM
CTpalliHbl afiCKMe CUMYJISKPbl U 3BPEMM3MbI. ECTb B CTpaHe UAEOJIOTMSA — 3HAaYUT, MOXHO
COCPEAOTOUUTBCS Ha pelieHMM TeKyLMX MpobJieM M YacTHbIX BOTMPOCOB, COBEPLUEHCTBYS
AieTasiy rocylapCTBEHHOrO MexXaH13Ma W MoBbillas ypOBeHb HAPOJHOrO 6J1aroCoCTOSHUS.
Ho korpaa umpaeonormy HeT (COOTBETCTBEHHO, CMbICTA XM3HM — TOXE), KaK MOXHO He
3alyMbIBaTbCsl O TJIaBHOM M BeYHOM? 3acTpeBaHMe Ha OyAHMYHBIX JeTaldX B TaKMX
YCIIOBMSIX CPOAHM TepceBepauyusM U KOHGabynsaumsiM — TMaToJOrMsIM — CO3HaHMUS,
cUMMTOMaM rpsaywero ciaboymmsi. Mo aHanormm ¢ adopusmMoM Apxumena, B Aelie
M3MEHEHMS MVYPa COTBOPEHMEM UCTOPUU, NMEPBOOYEPEAHONM BOMPOC — MOVCK TOYKM OMOPHI
BOKPYT KOTOPO rapMOHM3MPYIOTCS 0OCTOATENbCTBA M OTHOLLEHME K HUM. W ornopa cus, 1o
HaleMy YOeXAEeHMIO — He B TMJOCKOCTM SKOHOMMKM UM MONUTUKM, @ B MHOTOMEPHOM
MPOCTPAHCTBE Bepbl. [IPUMEHUTENIBHO K COLMYMY, elle BepHee — B chepe UAEONOrUN.

O6pa3 3aBeplleH, KaK HauepTaHHbIM B CEpALE MaruMyeckuil Kpyr, HO, KaK MpaBulo,
HEepe3oK M HedceH B JeTansgx. A TOTOMy, pasbaTblil Ha 4acTW [N aHalm3a, Tepsger
CMOCOBHOCTb  BAOXHOBJNATb. OOLIECTBEHHbII CTPOM MpeAronaraeT MMeHHO o06pas,



LieJIOCTHOE BOCMPUSTME YCTPOMCTBA, MCUXOJIOTUM U STUKU. BbiXBaTbiBas OTAENbHbIE AE€TalM
M3 KOHTEKCTa, Mbl HEMPEMEHHO pa3pyllaeM rapMOHUIO, HO BbICTPAaMBAEM Ji HOBYIO? ApKUiA
MPUMEP: HEMPUKPHLITO-XaMOBUTAs MpPEeAB3FITOCTb B OCBEIUEHMM CoLMaliM3Ma  Kak
TOTAJIMTAPHOM MallWHbI, TAe JIOJASM-BUHTMKAM Oe3XanoCTHO “3aKpydYMBalOT Traiikm’”,
npuyeM MPUHLMIMMANBHO — MPOTUB pe3bObl. [Tpollioe oliesIbMOBAHO M OCMESIHO, a YTo
MPULLJIO Ha CMeHy — MepecTpoeyHast YepHyxa? JinbepanbHas aemarorvs? CKpernHas J10Xb?
Kak y A. BO3HECeHCKOro: “CHsIM WMUIIOMUHALMIO, HO He 3axriau ceeyeir”. Ceiyac, K
MPUMEPRY, LOY-TMOJIUTTEXHONOIM UM ypa-NporaraHamMCcTbl MPUMEPSIOT Ha POCCUSIH BaTHMK
arocTosioB  (a rmomny4yaeTcss — OCTOJIONOB)  “pycCcKoro Mmpa”, HO  cpelHeHbKoe
06pa30BaHbUILIKO YCPeAHEHHOIO POCCUSIHLA He TO3BOMSET TOMY AaXe HanmcaTb CJIOBO
“pycckumin Myp” 6e3 omnbOOoK.

B KocomagaroleM cBeTe BCE oTOpachiBaeT TeHb M MMeeT TEMHYIO CTOPOHY. ECTb Hayka u
ee TeHb — HayKoobpasue, eCTb MHTEJIIMIeHUMS U UHTEJIMIeHTIIMHA. Ho B 3eHnTe, B TOUKe
BbICILIIErO MOoAbeMa CBeTUNa, TeHM 1cyesaloT. Tak 1 cyrepauus rnofobHa BocrapeHuio Hajl
coboli, Korja TeMHas CTOpPOHa (KaK BCsiKasg alibTepHaTVBa) TporajaeTr, yesloBeK
npeobpa)aeTcsi TBOPYECTBOM — M OTTOrO CTAHOBUTCSI HEMOoAPaXaeMbiM (MO0 3MUroHbl — Te
e TeHu TanaHTta). [o Tparmuyeckoro pasana CCCP amepuKaHckue “nobpoxenatenn”
nobunmu paccyxaatb 06 anbTepHATMBAX KOMMYHM3MYy, HaBsi3biBasi MUPY OuUMonspHoe
yCTpoicTBO. [lo GonblIOMY cyeTy, M cell “MaHeBp B cdepe co3HaHua” (dpasa B.
BenuMHckoro) mnponaraHaMcTaM He yaalcs: Hexu3HecrnocobeH ABYMOJSPHbIA MUP, U
BECOMENLINIA apryMeHT, BenMkoAepaBHast PauH-PenapaliH — He 6Gonee yeM ypoAaMBas
TeHb CLUA, KOMMYHag 1 U3MEHYVBad, KaK BCe TEHU.

MppaunoHannsm MCTopmYecKoy OTBETCTBEHHOCTU

W opepx1MOCTb Bcersa rnpasa,
KOraa Haxo[uT CBOM CJIOBa.
H. lJobpoHpasos

CeeT pasyMa (o MHeHuio [1. HoBropojueBa) "HarpabnseT MyTM MCTOPUM, HO He
YCTPaHsIeT ee TBOPYECKOM rnybuHbl, ee GeCKOHEeYHbIX BO3MOXHOCTEM, ee MppaLiOHabHbIX
ocHoB" [9]. CamooripefiefieHre, CaMOKPUTMIKA, CAaMOCO3HaHMe CyTb BeLLY MapaioKcalbHble,
OHM 3aKJIIoYaloT B cebe HeCJIMSIHHOCTb U HepasAefbHOCTb MPOTMBOMOCTABASEMbIX MOHSTUM
(IaHHBIA Te3uc OrecTsille AokasaH . MbeHKOBbIM). [lpoaHanm3npoBaTb HeHOMeH
CaMOCO3HaHUs — TO e, YTO eAMHMULY MOJENMUTb Ha HOoJb. Boollle 4To-nmbo MpUHSTO
Ha3blBaTb, [abbl MOBTOPUTb Ha3BaHMe (M, COOTBETCTBEHHO, sIBJieHMe) BrOCIEACTBUM.
PasymeeTcs, nofobHOe MOBTOPEHME MPOBOLMPYeET U TMPaXMPOBaHME CaMOro SIBJIEHUS: TaK
TaMHCTBO JAerpaaMpyeT OO LWapiaTaHCTBa, OO 3aKIMHaHMA UM QOpPMyJ. 3HAyuT, BCSIKas
M3peyeHHast MbICJIb eCTb JIOXb (/151 CpaBHeHUs: B hopMaTe 3HaMeHUTOM TeopeMbl ToMaca
“cuTyauunm, ornpefesieHHble JIIOAbMM KaK peasibHble, peasibHbl M0 CBOMM MOC/IEACTBUAM”, B
BYJIblrapHOM TPaKTOBKe — “MbIC/Ib MaTepualbHa”). BIXOANUT, MpaBuiibHO MbICJIUT JIMLIb TOT,
KOro MOTYT MOHSITb HernpaBuMibHO, KTO Gosblie rojpa3ymeBaeT, yeM M3naraeT. A Macchl
MOBEPXHOCTHYIO aJib CJIOBEC OOBIKHOBEHHO MPUHMMAIOT 3a MyOuHy cMbicia. OTTOro-To
BCe TMOAJIMHHble adopM3Mbl BecbMa HEOAHO3HAuHbl, HO HEM3MEHHO YbOeauTesbHbI,
MAEOJIOTMYHBI.

XapaKTepHO: B YaCTHOCTSAX PYCCKMIA YesloBEeK CKJIOHEeH “coobpa)aTb’, MbICJUT
paLMOHaNbHO M BIIOJIHE Hay4yHO, TOTAA KaK B BOMpocax rnobajibHbIX — Ha PenKOCTb
HepacyeTIMB, “cepaLe BepUT B Yyaeca”. TanaHTavBble JIIOAM HE OT MMpa CEro, a Halll Hapo[



He MUPUTCS C 0ObIIGHHOCThIO. BOT OTYero pycckume cTosb ObICTPO BIUTHIBAIOT M Pa3BMBAIOT
MPOrpeccyBHble MAe caMbiX PasHbIX KYJbTyp. [10 TOi ke rnpuumHe apxanyiHbiii (Ha repBbii
B3IJISZ]) COLMYM MpeObiBaeT B MepMaHEeHTHOM OXUAAHMM OTYasiHHbIX MpeobpasoBaHuil 1
PUCKOBAHHBIX 3KCIMEPUMEHTOB. BMecTe ¢ TeM, BbllleHa3BaHHOE OMpeAesigieT U BO3MOXKHO
6e3ornsaHo-paHaTMYHOe CJiefloBaHMe “riepefoBbiIM MPUHLIMIAM”, KOTOpble 3a4acTylo
MPUHMMAIOT CaMble HEOXMAAHHbIE AJIS pauMoHanmcTa GOpMbl. 3aHSATHO, YTO HU OLHO U3
OTEYeCTBEHHbIX eBpO-Mpeobpa3oBaHMii  He MMeNo BWAA, XOTS Obl  OTAANIEHHO
HaroMMHaloLero “UMBUIIbHBIA"  MPOTOTUM. DTO T[OBOPUT, B TMepByl0 ouyepedb, 00
M3Ha4yaJbHOM HeCOBepLUeHCTBe MPOTOTUMA, KOTopoe 6eccThiJHO obHa)XaeTcs B rnpolecce
ero vcrioBeAaHust. lNapalokc B TOM, YTO MpeobpasoBaTensiMu-ripakTMkaMm B Poccum Obiim
MPeVMYLLECTBEHHO MAEANIUCTbI, B TO BPEMS KaK MparMatviku U CKENTUKM MpPeAroyvmTanm
TEOPETUKO-KPUTMYECKME YMCTBOBaHMA. B 3TOM cCKasajicd HaUMOHaJbHbI TPUOPUTET
HPaBCTBEHHOIO HaJZl MOpPaJibHbIM, COLMANIbBHOrO Haj MOJUTUYECKMM, a MOJIMTUYECKOro Hazk
3KOHOMMYECKMM. B Poccum mpeosiorvio cosfaBajiv yallle BCEro AedTeNiM KyJbTypbl, a
KyJIbTypOV 3aHMManmncb YMHOBHMKM. BaXKHO MOOUEPKHYTb: y4eHbli, MperoaaBaTtesb (Kak
JIMYHOCTU UAEMHbIE), 1a U BOOOLe HOCUTENM KYJIbTYPbl He JOJIKHbI CTAHOBUTBCS XKePTBaMM
MAEONOrMYecKoro aHraxemeHra (cyioBamu M. Pe3HuKa, “B KOM OTOHb TMblJ1aeT, TOT BOBEK He
roput B orHe”). llpocBelieHMe ecTb CODOpPHOEe [esio YeloBeyecTBa, CleloBaTelbHO —
MHTEePHAaLKMOHabHOE, HO HE KOCMOTOMUTUYECKOE.

Kak yenoBek, »axAylu1ii NuiM AyXOBHOM, He 3aMeyaeT ObITOBbIX HeyJoOCTB U Aaxe
rojiofia, pasrpbizasi rpaHUT HayKu, Tak M PyCCKMe JIIOAM: Bepysl B CBeTJioe Oyayliee, He
Jenany KynbTa M3 edbl U XKUTEeNCKOro rpeycresHus. [logobHoe TBopYeckoe ropeHue
CBOMCTBEHHO BCeEM, HO He KaXJOMy JaHO JONro rojaepxuBatb cebsg B CTOJNb
COCpPeIOTOUEHHO-HaMpPsXKEHHOM COCTOSIHMKM. PasymeeTcsi, Kyjaa Mpolle CTaBUTb cebe
MOCUJIbHO-ObITOBBIE LieNIV U JlanaTh PYYHbIX CMHML, TYT M pe3yibTaT o4yeBuAHee. B To xe
BPEMSI HMKTO He OTMeHsiN XXypaBiss B Hebe, Kak M Hebo Boobule. Bypxyasum Gnvke
pauyvoHaibHas opMyJia CoLMalbHOM OTBETCTBEHHOCTM B iyXe KOMIeHCcaLun. B YyacTHOCTH,
€BPO-TOAX0J] K COLMaNM3My HaroMMHAeT WCTOPMIO 3KC-CHabXeHLa, KoToporo (3a
HeyMeHMeM OOeBbIX HaBbIKOB) MapTM3aHbl OTMPABMIM B OKKYIMMPOBAHHYIO QaluvcTamm
JEPEBHIO PaCpOCTPaHATb JIUCTOBKM. OH BEpPHYJICAd B OTPAL C MELIKOM AOMYMapoK —
BbIFOJHO pacrpocTpaHuil, cTano ObiTb. KBasum-coumanvaMm rnparMativyeH M 3aToyeH Toj
MaTepualibHoe HachllljeHVe MoTpebKop3uHbl. OHO, BO3MOXHO, M HEruloxo, HO Y3KO MU
NMLIEHO MepCreKTVBLl. A, KpoMe TOro, rnepej napTy3aHamMy HeyZo6HO...

Poccus ucrnoeefoBasia MppauuOHaNM3M OTBETCTBEHHOCTU MWCTOPUYECKON. [lesaHusd
MHOIMX PYCCKMX KHSI3el 1 Llapeli, OpMeHTUMPOBaHHbIe Ha Mporpecc, Obiiv HEBBIHOCUMbI 115
MX moafaHHbIX (cTMxu H. [naskoBa: “4eM cToyieTbe MHTepecHei s UCTOPMKA, TeM s
COBpPEMEHHMKa MeyvanbHein”). M Bce e LUMBUAM3ALMOHHBIA MyTb Poccum (MHTYUTMBHO,
OCO3HAHHO /M) HaMeyeH BEpHO: U TMpU KpeleHUU, U B Mepuoj OPHAbIHCKOrO ura, M B
CMyTHOE BpeMs — BbIOOp BCerjja oCyLlecTBsIICS MO BEKTOPY YCJIOKHEHWS apXankn. CaMblil
paAuKanbHbIl Meper peBoJioLelt (MeTpoBCKMii) Obll B CTOPOHY EBpoMbI, He yrpoliiaBiiei
KapTVHY MMpa, B OTJIMYME OT Xaldb-XapaMHOro Boctoka.

Penurya no ayxy cBoemy Bcerpa Herpummpuma, yteepxzgan . Yynkos [10]. VIHbIMU
CJI0BaMU, XPUCTMAHCKad MONMUTYIKA B BUAE TEXHOJIOTMY KOMIPOMMUCCOB — HEBO3MOXHA, BOT
OTKyZa PYCCKOE HenpuatmMe MnonutMKaHcTBa. CpaBHUM: TpaKJaHCKasd BOMHa B Poccum
1918-1920 rT. B 4eM-TO MOXOXa Ha BOWHY TpuaLaTuUieTHIo, obe — pPeIMrmo3Horo
XapakTepa. Ho ecim B EBporie CTOPOHbI BCEro Nviib 0603HAaUMIM CBOU MO3ULIUK U B UTOTE
MPULLIKM K BbiBOLY 06 abCcypAHOCTU envHOM anst BceX McTuHbl (BecTdanbCkumii MUP), TO Y
Hac rnobenunmM He KpacHble, a VICTMHA, Ha CTOpPOHe KOTOPOI Te BOeBalM M KOTOPYIO



OTCTaMBaliv. besnble BoeBaly C KpacHbIMM, a KpacHble — 3a CrpaBeJIMBOCTb U JIYYLIYIO
XM3Hb, HO B MPUHLMIE — BOBCe He ¢ GenbiMu. [TpoTecT He criocobeH MMeTb B cebe HMYero
KOHCTPYKTMBHOTrO. [Tobefia 6osblUeBMKOB orpeenniacb X Bepol, a He rpyboit cuilon nnm
M30LLPEHHOCTBIO MOJIMTUYECKOM MporpaMMbl. [ogyepkHeM 0co60: KOMMYHUCTbl MMEHHO
nobeansn, a He BBIUIPaIM WM TIepenrpany — B MOPasbHOM [JIaHe 3T MOHSATUS 00pasytoT
“IVCTaHLMIO OTPOMHOTO pasmMepa’.

MeccraHu3M  OUKTYET TONUTUKE JKECTKME YCIIOBUA: O CaMOM  TEePEeCTPOMKM
oTeyecTBeHHas AuruioMaTusi 6asmpoBaach Ha HPaBCTBEHHbIX Havanax (CBsIlLEHHbIA colo3
MPoTUB HaroseoHa, nomMolib B 0CBOOOXeHMUM OpaTbeB-CaBsH OT TYPOK, MPoJeTapCKuit
MHTEePHaLMOHaNM3M, ocBoboxaeHMe EBporbl oT dawmsmMa). beccriopHo, MopalibHas
AMIJIOMaTUst  KyZda CJIOXHee LMHUYHOM UM GecnpuMHUMITHO-“TaNelipaHTHo”. Halua
HalyOHallbHas TpaauLMs MOJIOXUTESbHbIE YePThl MPU3HAET 38 HAPOAOM, OTpULIATENIbHbIE —
3a OTAEJNIbHbIMM JIMLAMKM, KOUX CBOM e HapoA Mepenuuyer M ucrnpasuT. Tak Ha Pycu
paspellanacb AMNeMMa OTAeNbHOro M obuero (cobopHas JMYHOCTb, COOMPATENbHbIN
obpa3). besynpeyHocTb OOpasa He 3arsiTHaTb MOPOKAMU JIOJeH, ero cocTaBsiolmx. B
3TOM MPOSBJIANACH MPaBOC/aBHAsA HETEPIMMOCTb K FPEXY U KaJloCTb K rpellHmMKaM. JInyHoe
MOKasiHMe KaX[Ooro MCK/oYano TOKassHHOCTb COOCTBEHHO HaLMM: TYT HErpUMEHMMO
MPaBMJIO O CYMME CJlaraeMbix, B€lb KaXKAbll, OLLyLlas MPUHAANEXHOCTb K HApO4y, CTapalics
He Oro30pUTb YecTM HM CBOei, HU HaluoHalbHON. [op6ayéBckas (a Mo dakty -
6)e3nHcKast) (popMyna HalMOHAJIbHOrO TMOKasiHMS aBTOMaTU4YeCKM Mpu3HaBasla KaXAoro
pycckoro (maxe elle He POAMBLIErocs) COYYaCTHUMKOM  SIKOObl  COTBOPEHHOIO
MCTOPUYECKOTrO 3J1a, KOJIb CKOPO “MMIIepud 3J1a” OTOXAECTBIAIaCh CO BCEM PYCCKUM.

Vpeonorvs Bceraa aneyyiMpyeT K HPaBCTBEHHOM cuiie. BnacTb o6beamHseT mnofeit B
HapOoJ TOJbKO aHTU-Maeel, 6opbboit ¢ yeM-To. Bopbba 3a UTo-TO — cepa UaeoNornyecKon
cynepauuun. Bong m pasym, “reopus [BYX Meyer” — 3TO UM €CTb TFapMOHM3aLu4
MAEOJIOTMYECKMX UM BJIACTHBIX CTPYKTYP, Aocturiag sepuwmHbel B CCCP, rae nnMHMs naptmum
6J1arocioBsiza BNacTb M (KOrga HyXHO) cripsiMiisiia CABUMM U MePeKOoChl B peanm3yeMon
roCylapCTBOM MAapPTUMHOM JIMHMU. HblHE e BO BCex HeAoyeTax MPeArnvcaHo BUMHUTb He
MpeacTodTend, a nNpeAcTaBUTENeN BIaCcTU;, He MPe3naeHTa, a MapTUio BJIaCTY, MapjiaMeHT U
MPaBUTEJIbCTBO, 3AAKMX MasbiMKOB 115 6UTbs. B umTore — 6Ge3BOsbHasi HepasyMHOCTb,
CTUXUINHAsA TUPaHUA.

Vpeonorus Kak wucrioBegyeMass duiocodus — HeCcpaBHEHHO Bbille  Jio6oi
CMeKySTMBHO-TMaNIMATUBHOM abCcTpaKUuumM. Pycckue Mo-cBOeMy OCMbBICIMIIM KaHTOBCKUI
nMmnepatns. Ppasa [JoCTOEBCKOro “rnaBHoe — nobu Apyrnx, kak cebs” BecbMa CBOeOObIYHO
BOIJIOWANach B JAEATENbHOCTM OecrolagHbiX K cebe NmMAepoB HaLMM: KaK B TMONUTUKE
(NlennH, CtanuH, IMeTp 1), Tak U B HayKe 1 UCKyccTBe (akaz. [NaBnoBs, JJoMoHoCoB, TONCTOM U
TOT Xe J[loCTOeBCKMI). Pycckasi XepTBEHHOCTb CaMO3aKjiaHMsl — B MepemMalibiBaHuM
CYpPOBbIM MVPOM HECIpaBeIMBOM AENCTBUTENIbHOCTY, B PACTBOPEHMU JIMYHOCTU. HO
MIMEHHO TepechIleHHbI PacTBOP YpeBaT MTHOBEHHOM KpUCTall/IM3aumen: 1 Uaemn, v JTIoLen
B MX 6Gopbbe 3a crnpaBeiMBOCTb. CKaxeM Oosblie: OTCYTCTBME TrapaHTUMii MbICJMIOChH
eAMHCTBEHHO BO3MOXHOW TrapaHTMeil nporpecca. EBpo-aemMokpatus obecrieunBaeTcs
nperMyLlectseHHO npasoM, B CCCP pyKOBOACTBOBaNMChb MAEOJIOTMYECKMMY YCTAHOBKAMM
(“MoJiozibiM Be3jie y Hac Jopora, CTapuKaM Be3fe Yy Hac royet”). Pycckue mnpearnoymraioT
XUTb TOA Onarofathlo, HEXenu TMoJ 3aKOHOM, TMOTOMYy CBSITOCTb MM Onvxke, 4eM
Oyxrantepckasi Y4eCTHOCTb. HO B 3TOM 1 3aJlor HPAaBCTBEHHOIO COBEPLUEHCTBOBAHMS. VATY
Briepes] He [0 KoJiee O3HayaeT ObiTb Bblle 33aJ@aHHOCTW, OMpPeJesIeHHOCTU U
rapaHTMPOBAHHOCTH, a MOTOMY — CBOGOAHEe.



[0 MHEeHMI0O OJHOro M3 CaMblX TporaTesibHbIX MM3aHTPOMOB B PYCCKON MCTOPUMU,
M.YaanaeBa, “Mbl MPUHAANEKMM K YACIY TeX HalLui, KOTopble Kak Obl He BXOAAT B COCTaB
yesloBeYyecTBa, a CYL[ECTBYIOT JIMIUb ANs TOro, YToObl AaTb MUPY KaKoM-HUOYIb BaXXHbIN
ypok” [11]. CTano ObiTb, OTeYeCTBEHHAas MCTOPUS — CKopee MpuTya. Ho He TakoBO Jin
npefaHue eBaHresbckoe? He AMKO nM cuMTaTh AETEKTMBOM 3€MHYI0 XM3Hb XpuUcTa U
paccrieoBaTb 0OCTOATENBCTBA TOTO, C MPSIMbIM UM KOCBEHHBIM YMbICJIOM Bor »epTBoBall
CblHOM BO criaceHue Jiofein? VICTopusi CuMs HACTOJIbKO TMOJJIMHHAas M Bceobliasi, yTo
HMKOTZla He BMMILIETCS] B paMKU UCTopuMorpadum, XoTst OTAeNIbHble ee MOMEHThl U OyayT TaM
OTpakeHbl.

Ham npepncraBnsgeTcs, naeonornyeckast cepaLeByHa HalMoHalbHOro obpasa Mbicsein —
B Heobs3aTeNIbHOCTM U HeobecreyeHHOCTU TMpOoCBeT/eHusl. PyCCKMil 4YesloBeK cumMTaeT
HernpuJIMYHbIM M KOLLYHCTBEHHbIM MbiTaTb bora npeteH3unsiMu “a 4To MHe 3a BCé 3T0 Oyzaet?”
Jleno He B TOM, obpeTeM Jin Mbl LlapcTBre HebecHoe myTeM rjiaHOBOroO roBeHMs, a B TOM,
YTO U MOCTSLIMECS U CbITble aripvopy He B3bICKYIOT KakMX-MO0 rapaHTuii. Bepyoline He
TOPryloTcs ¢ Hebecamu, “MOO Bcex 3akioumn bor B HerocylaHme, Aabbl BCex MOMMIoBaTh”
(Pum. 11, 32). M3 cka3aHHOro cjiefiyet, YTo Hy oOps/bl, HU MOCT, HX MOBTOPEHVE MOJIUTB
He MpubnMXaloT YenoBeka K bory, a mpubnmxaeT rnpabBeAHas (3HaYMT — TBOpPYECKast) XKM3Hb,
CaMO MCKpeHHee cTpemJieHMe ObiTb Bbillle CBOEM HECOBEpLIEHHOM MPUPOAbl. ITO
MaKCMManm3M, OH HauBeH M — TMapafokcaneH! e Heu3bexHbl TPexoBHble 3KCLeCChl,
JIOTYCTUMO U BOCMapeHue K BepluyHaM yxa.

Kak octpoymHO 3ameTus1 B. Of0€BCKMiA, MCTOPUST HakJla[iblBaeT KaMeHb Ha KaMeHb, He
3Hasl, Kakoe BO3BeZeT 3JaHue [12]. Buamumo, mnostoMy B PoccuMM MHOrOKpaTHO
MepenunLoBbIBaNM  TMPOLWJOe:  PeAKoe  3TUKO-3CTeTMYeCKOe  YyBCTBO,  OCOOEHHbIi
NCTOPUYECKMIA NepdeKUMoHM3M. TakoBa pyccKasl TpMaleKTMKa: BlacTb MyTaeTcsl B Tpex
COCHaXx U pyOUT UX TaK, YTO JIETAT LenKu; dunocodusi BUAMT 3a iepeBbsiMU Jiec rpobdeM, a
MAEONOrns NMpeAnuCcbiBaeT 13 3TOro Jieca BbICTPOUTb KPacKMBbI/i FOPOA, M MOCPeAn Hero —
BO3BECTU XpaM.
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